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A PILGRIMAGE TOWARD CONCORD AMID USA-USSR DISCORD 
A THEOLOGICAL PERSPECTIVE 
by Robert J .  Palma 
Professor Robert J. Palma (The Reformed Church in America) 
teaches courses in Chris t ian theology, as well as a "Christ 
and Communism" course,  at Hope College, Holland, Michigan. 
He rece ived h i s  A .B .  from Calvin C o l l e ge , B .D .  from Calvin 
Theological Seminary, and Ph.D. from the University of  Edin­
burgh. He par t i c i pated in the June 1 9 84 Trave l S em inar t o  
the U S S R  sponsored by the  NC CC.  H e  i s  t h e  aut h o r  o f  Kar l 
Barth' s Theo logy of  Culture: the Freedom o f  Culture for the 
Prai se  o f  God ( P i ckwick , 1 9 83 ) ,  and has pub l i shed art i c l e s  
in several journals.  
As a m ajor s t ep in the  t h i rty-year - o l d  p i l gr i mage t o ge th e r  of 
American and Soviet bel ievers toward concord, the June 1984 vis i t  of 
2 6 6  Ameri can b e l ieve r s  to the U S S R  rece ived cons iderab l e  c overage , 
ranging from the bad press  given it  by some o f  the USA media1 to more 
informed commentary by participants.2 Fue led in part by ignorance and 
erran t  p a t r i o t i s m ,  th e  w o r s t  case s c enar i o s  v i e w  such b e l ieve r s  as 
v i c t i m s  o f  S o v i e t  duper y ,  engaged in chu r c h l y  t ry s t s  even as they 
extol a chimerical freedom of rel igion in the USSR. The more sympa­
the t i c  c o mmentat o r s ,  inc lud ing o b s e rve r s  and par t ic ipant s ,  s e e  the 
ongoing dialogue as making a valuable i f  modes t  contribut ion t o  peace­
making, mutual unders tanding, and the healing of past schisms w i thin 
Ch r i s t endom.  Wh i l e  as a Chr i s t ian the o l o g i an ,  and a part i c i pan t  in 
the June 1 9 84 d e l egat i o n ,  I c e r t ainly f ind the  lat t e r  more  accurate 
and ins t ruct ive t han the  form e r ,  I b e l i eve  that b o th the negat ive 
report ing and the support ive commentary are too often content to  s t ay 
w i th in the edd i e s  o f  ac t iv i t y  on the sur fac e o f  b o t h  the U SA-U S S R  
discord and al so the bel ievers' concord. Without denying the value of  
v i e w ing the above p i l gr i m age and backdrop of  d i s c o rd from any o f  
several perspectives ,  inc luding political , economic , and ecclesias t i­
cal contex t s ,  I propose  t o  o f fe r a more the o l ogical , one c o u l d  s ay 
ontological,  picture by cut ting vertical ly through the more surface­
o r i e n t e d  images o f  t h o s e  inhab i t ing what I w i s h  to c a l l f l at l and , 
i.e. , where the d imens ions of  depth and transcendence have been e ither 
given minimal at tention, considered to be t oo distant to be re levant,  
eclipsed, or in some cases even denied. Digging beneath the fissures 
of USA-US SR d i s c o rd as w e l l  as the apparent pat chwork o f  cont inuing 
l i a i s ons b e t ween S o v i e t  and Ame r i can b e l ieve r s ,  I hope to l ay bare 
some of  the mighty his toric crosscurrents and spiritual undercurrents 
g iving r i s e  t o  both th e  d i s c ord and the c oncord.  By expo s ing the 
deeper centripetal forces of  bel ievers' concord as wel l  as the deeper 
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c e n t r i fuga l f o r c e s  o f  USA-U S S R  d i s cord , I fu r t h e r  wi s h  t o  add t o  a 
fu l l e r  und e r s t and ing o f  the p e r s i s tent underlying dynamics of each, 
t h e reby hopefu l l y  s t rengthen ing the  s t aying power o f  pre s ent and 
future part icipat ing pi lgrims , and moving future commentators to at­
t end more to d i m ens i ons g iven short  s h r i f t  in  f l a t land.  D i pping 
benea th the surface phenomena of human confl ict and camaraderie, one 
must be prepared to find unexpected bedfe l lows as well  as a surpris ing 
interplay of hist�rical antecedents yielding paradoxical cons equences.  
From Eddies to Undercurrents 
Ta lk of  spiri tua l affinit ies as undercurrents of USA-USSR di scord 
w i l l  sound strange to those Soviet and Ame rican inhab itant s of  flat­
land accustomed to talk about such di scord in the more famil iar lan­
guage o f  c o l d  w a r ,  e s p i onage , m i s s i l e c r i s e s , grain embargo e s ,  and 
Olym p i c  boyco t t s. I f  any t h ing , t a l k  o f  spiri tua l undercurrents may 
conjure up for such inhabi tants s imply a picture of American believers 
in God s e t  ove r aga i n s t  t h o s e  Ru s s i an a t he i s t s ,  or p o s s i b ly pa s t  
church schisms such as the 1054 spl it between the Roman Church and the 
Orthodox Church s e en as cont r i b u t ing t o  S o lzh e n i t syn's "w o r l d  spl i t  
apar t . "3 M ore ove r ,  a s  an t i d o t a l  r e s p on s e s  t o  the  above e d d i e s  o f  
d i s cord flatlanders are wont to speak of summi t  and disarmament talk s ,  
increased trade ,  resumed USA-USSR athletic  engagements,  and more bus i­
nes s , scient ific,  and ecc l e s iast ical exchanges. Whi le not wi shing to 
be l i t t l e the i m p o r t  of such edd i e s  of d i s cord and concord , I wou l d  
cont end th at  t h o s e  con t en t  t o  f i x  o n  what  f r o m  t h e  p e r s p e c t ive o f  
under lying spiritual current s appear a s  surface fis sures and patchwork 
do indeed invite facile  commentary and even tua l d i s i l lus ionment. How­
ever,  in fa irnes s  to  the res idents of flat land, I must  adm i t  that they 
too are generally qui te ready to dip some beneath the surface act ivi­
ty, even though the cited causes of d i scord tend to be rather obvious 
difference s lying close to the surface. To these we now turn. 
The forces contribut ing most to the USA-USSR d i scord are gener­
al ly acknowledged to be maj or pol i t ical , economic,  and social d i ffer­
ence s ,  e.g . , a free  market  s y s t e m  or c a p i t a l i s m v e r s u s  a c on t r o l l e d  
economy o r  socia l i sm,  o r  democracy versus totalitariani sm,  or the USA 
pro tect ion of individual human rights versus Soviet abrogation of the 
same. These and other differences have especially for practit ioners 
of the Ame rican fai th been epi tomized in the American kingdom of God 
s e t  over a ga in s t  i t s  ant i th e s i s ,  the S ov i e t  evi l e m p i re. Su ch a 
d iv i d e d  w o r l d  h a s  fo s t ered  a theo ry o f  conve rgence where W e s t e rn 
c oun t ri e s  and the  S ov i e t  Un i on are expe c t e d  t o  b e come more l i ke one 
another. Solzhenit syn says such "is a soothing theory which overlooks 
the fact that these worlds are not at all  evo lving toward each other 
and t h a t  n e i t h e r  one can be t rans formed i n t o  the  o t h e r  w i thout 
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violence.'.4 But in contras t to  what Solzhenit syn says , I am proposing 
that the very emergence of a growing conformity between the two super­
powers has done much to fuel USA-USSR discord. In fac t ,  I sha l l  argue 
that the m o s t  pro found s i m i l a r i t i e s ,  w i th m a t e r i a l  d i ffe renc e s  en­
tai led , have proven to be most d ivisive of a l l ,  coming to expre s s ion 
in very strident and discordant voices. 
While probably less obvious than the differences already cited ,  
there are also s ignificant s im i l a r i t i e s  n e a r  t h e  s u r face o f  d i s c ord 
wh ich inc lude m a j o r  " i s m s , "  nat i onal  o b j e c t ives , and in s t i t u t ional  
behav i o r s .  What I have in m ind include m i l i t a r i s m ,  m a t er i a l i sm ,  
ideal ism, scientism,  and a technocratic mindset.  Remembering h i s  own 
visit to the University of Moscow, Dale W. Brown says he "was struck 
by the s im i l ar i t i e s  w i th t h e  e th o s  o f  s c i en t i s m ,  m a t e r ia l i s m ,  and 
service of national needs that permeate our own ins t i tut ions."5 But 
why should such s imilarities breed contempt , or do they? M i l itarism 
is ,  of course,  rea l ly an expres s ion of d iscord, but it  can also  foster 
such,  as  evident in a s p i r a l ing arms  race.  Wh i le m a t t e r ,  i de a l s ,  
s c ience , and t e chno l ogy are n o t  inheren t ly d iv i s ive t hey c an b e c ome 
such, depending on how they are viewed and the set t ings in which they 
are embraced. Given inordinate status as varying "isms,"  and embraced 
within the reduced real ity of flat land, they invo lve nat ional excess  
and self-deception spe l l ing further dis integration of  the human fab­
r i c . Moreove r ,  w i th i n  t he con f ines  o f  f l a t  l an d  or a shrunken w o r ld 
there i s  l e s s  room for coex i s t ence o r  for  f i ght ing i t  ou t .  Whi l e  
materialistic consumption may promote short-term useful economic co­
opera t i on,  the pur s u i t  o f  more c onsumer g o o d s  i s  no s.ure  founda t ion 
for human accord, certainly not in the long term. Amid ever d iminish­
ing resources ,  like-minded materialists vie for a larger piece of the 
pie. Whi le sc ience as know ledge and method does not foment d iscord, 
me thodological imperialism has led to e s trangement within the human 
community, as has the sel f-deluded scienti s t ic mental ity  whose  al leg­
edly scientific proposals really reflect cul tural b iases and personal 
pred i l e c t i on s .  Consequen t l y ,  s im i lar m inded s c ient i s t ic pa t r i o t s  
residing in different nat ions hold that their respect ive systems have 
the b l e s s ing o f  n a t u r e ,  and each awa i t s  c on f i rma t i on o f  the s ame 
th rough the i r  r e s p e c t ive h i s t o r i c a l  d e s t in i e s .  There a re a l so the 
sc ientistic patriots  who affirm that through the disinterested pursuit 
of hard facts the human species can be salvaged, which can really be 
s een as a secu l a r i z ed or  nat iona l i zed ve r s i on of a gno s t ic here sy. 
Howeve r ,  what rea l l y mak e s  the above into e l emen t s  of d i s co rd w i l l  
only b e  made ev ident b y  cut t ing through them vert i c a l ly , thereby 
expos ing deeper and s t i l l  more determinat ive underlying s imi larit ies. 
In doing this we shall  come to see that the profound spiritual under­
curren t s  unde r lying USA- U S S R  d i s cord are in fac t r e l a t e d  in a m o s t  
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problemat ical fashion to those very spiritual undercurrent s  undergird­
ing the concord toward which American and Soviet bel ievers have been 
making their pilgrimage together. 
Paradoxical or ironical as it may seem, I hope to show that this 
pilgrimage toward concord has largely arisen from a new humb le recog­
nit ion of a differentiat ion within Chris tendom based on a plurality of 
complementary truths set  within the one trunk of God's  mul t i faceted 
t ruth. On the o ther hand, past churchly d iscord has o ften arisen from 
different Chri st ian communions expecting conformi ty on the basis o f  
their  respective profess ions of only selected face t s ,  partial truths ,  
and even heres ies , invo lving the eclipse o f  the unitary wholeness  o f  
t ru t h  inca rna t e  and d i s c l o s ed i n  J e s u s  Ch r i s t .  B u t  i n  con t r a s t  t o  
this pilgrimage there i s  the contrary deve lopment o f  a growing USA­
USSR discord, which viewed also agains t  the background of mul t i faceted 
Judeo-Chri s t ian truth is  s een to arise ironically out of an histori­
ca l ly emerging conformity be tween these superpowers. But the d i ffer­
ence here is that this latter conformi ty is based on the superpower s '  
s hared p r o f e s s ions o f  the s ame  o r  s i m i l a r  face t s  of  the t ru t h ,  the  
s ame part ial truths ,  or  the same here s ies .  But  an even more s ignifi­
cant di fference under lies these contrary developments  viz. , that whi le  
throughout churchly discord the unitary wholeness  of God 's truth may 
o f ten have b e en ec l ip s e d ,  i t  w a s  never d i s m i s s e d  n o r  w e r e  b ranch e s  
s e l e c t e d  from i t  a s  b a s e s  f o r  t h e  fac t i ons ' d e s ired  conform i t y  eve r  
t orn a sund e r  from the main t runk o f  God ' s  t ru t h ;  on the o t h e r  han d , 
the USA-USSR discord has been fueled by a shared confess ion o f  s imilar 
segments  of truth, part ial truths ,  and here s i e s ,  but now s evered from 
the uni fying trunk, and secularized, apotheos ized, and domes t icated. 
The r e fore , wh i l e the churche s '  p r o fe s s ion s  of par t i a l  tru t h s  and 
heresies were divis ive within the boundaries of the one,  holy, catho­
l ic,  and apostolic church� the recovery o f  concord was always a hope­
ful pos s ib i l i ty s ince the plurality of truths partially profes sed were 
s t i l l  b e l i eved t o  be ancho red  in that  un i t ary who l ene s s  o f  t ru t h  
w i tnes sed t o  i n  the churches '  conciliar confe s s ions , and always span­
ning their past rifts  as well  as the ecumenical movement. But in the 
c a s e  of USA- U S S R  d i scord the p r o s p e c t s  f o r  future  concord are much 
less hopeful , certainly in terms of the recovery just  described, for 
t h i s  d i scord as a proce s s  o f  conform i t y  t hrough s ecu la r i z a t i on h a s  
entai led the very repudiat ion of God ' s  mul t i faceted and uni tary truth 
w h o s e  rememb rance i s  requ i re d  for p i l g r i m aging t oward c onco r d .  In  
l ight of th is  movement from eddies to undercurrents ,  I would have us  
now look more closely at the  underlying shape of USA-USSR discord as  
we l l  as the  concord t oward which Soviet and American bel ievers have 
been j ourneying.  
4 
Discord through Conformity 
Tho s e  d e e p e r  pro found s i m i l a r i t ie s  underlying the maelstrom of 
USA-USSR confl ict mus t  be understood against  the background of Judea­
Chr i s t i an an t eceden t s  b ound up w i th b o t h  the  found ing o f  o l d  Ru s s i a  
and t h e  s e t t l ing o f  the  t h i r t e e n  c o l on i e s .  B u t  i t  wou l d  b e  m o s t  
incorrect t o  suppo s e  t h a t  the s e  d e e p e r  s i m i l a r i t i e s  accoun t ing for 
USA-USSR discord are no more than s imilar segments o f  truth and here­
s ie s  derived from the Judeo-Chri s t ian tradition and embraced by both 
na t i on s ,  for t h e s e  s im i l a r i t i e s  w e r e  a l s o  s t rongly  cond i t i on e d  by 
reduct ionism and secularization. This condit ioning of such selected 
antecedents  held in common fueled cons iderably the conformity which 
emerged between these two superpowers , finding expres s ion in s im i lar 
m a t e r ia l i sm s ,  human i s m s ,  d i scordant y e t  s im i lar  v i e w s  of free dom , 
diverging yet s imilar national e schatologica l visions , and compet ing 
yet similar civil religions. Of course,  i f  would be wrong to suppose 
that these proces ses were concurrent developments w i thin Rus sia and 
the United States,  for one only has to cons ider the great gap of t ime 
between their nat ional origins ,  the quite d ifferent roles that Chris­
t ianity played in the format ion and life of each nat ion, and the fact 
t hat  much o f  the d i scordan t confo rm i t y  actua l ly r e s u l t e d  from the 
Westernization of Rus s ia. This Wes ternizat ion and the waning of an 
i s o l at ion i s m  l ong prac t iced by b o t h  coun t r i e s  w e r e  requ i re d  for  a 
potentially d iscordant conformity to take on the internat ional propor­
t ions of USA-USSR discord. 
Although in connect ion with the surface of discord I referred to 
l ike-minded materialists  compet ing for more material good s ,  I did not 
uncover there the deeper d ivisive undercurrents found in that materi­
alism shared by both Soviet s and Americans. To see really how such a 
materialism has sown d iscord requires an historical perspective based 
on traditional orthodox doctrines of creation and Chri s t  where "mat­
ter" has always had a holy p lace, unl ike gnostic and doce t ic heresies 
where i t  was demoted, and adoptionist (e.g. , Ebionite) christologies 
where human nature was no longer personally uni ted with God 's  essen­
t ial being. Whi le the not ion of holy matter or nature impeded scien­
t i fic and economic advance s ,  e s pecia l ly where Byz an t ine  and Roman 
Christ iani ty was regnant but less  so where Protestant ism became domi­
nant,  so long as it was kept subordinate to and seen i t s e l f  to cohere 
in God the crea t o r ,  i t  cou l d  n o t  b ecom e an i l l u s o ry and decep t ive 
ground for human harmony, which according to Reinhold Niebuhr it did 
become in the thought of Adam Smith, Karl Marx, and John Dewey. While 
t hrough We s t e rn Rena i s s ance and E n l ightenment thought the material 
w o r l d  was increas ing ly d ivorced from God and s ecu l a r i z e d ,  through 
Ludwig Feuerbach' s reduct ionistic material i sm it  took the place of God 
v i ewed as a pro j ec t i on o f  human nature.  Through M a rx m a t e ria l i s m  
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became dialectica l ,  and then was transported onto  Rus s ian soil  by the 
n i ne t e en th-century i n t e l l igen t s i a and V l a d i m i r  I. Lenin.  N i c o l a s  
Ze rnov h as  d e s c r i b e d  how t h e  W e s t e rn i z ing in t e l l igen t s i a s ought t o  
un d e rm ine t h e  re l i g i ou s  un i t y  o f  the  Ru s s i an peop l e  th rough "the 
preaching of  social ism based on materialism and athe ism,"6 whi le Lenin 
and h i s  fo l l o w e r s  s ought t o  res t ore s p i r i tu a l  un i t y  by s e ek ing " t o  
c onve rt  th e  ent i r e  popu l a t ion t o  Marx i s m  and d i a l e c t i c a l  m a t e r i a l ­
i s m."7 B u t  whe t h e r  th e  more  i d e o l o g ical S ov i e t  type , o r  the  more 
pract ical American type, a shared materia l i s t ic disposition has fai led 
t o  supp o r t  concord s ince  m a t t e r  i t s e l f  n e e d s  to be  i n t e g r a t e d  from 
above. But worse than this , this s imi larity even increases dis cord as 
the se nations and their cit izens compete in seeking human ful fillment 
through ma terial sel f-aggrandizement and inordinate material consump­
t i on ,  end ing in shared d i s i l lu s i onment inc i t ing fu rther  rancor.  A s  
S o l zhen i t syn h a s  put i t :  "Ou r l i fe c on s i s t s  n o t  i n  t h e  pu r s u i t  o f  
ma terial succes s . but in the ques t  for worthy spiritual growth."8 
Ano t h e r  d i s c o rdan t s i m i l a r i t y  b e tween the USA and the USSR i s  
rooted in images o f  human nature dominant in the We s tern Rena is sance 
and Enlightenment and which had already seeped into the American and 
Rus s ian psyches in the 18th and 19th centuries. It  was not in Russ ia 
but in the Judea-Christ ian and Greco-Roman West tha t an anthropocen­
tric seculariz ing of human l i fe and society emerged , in which God and 
God ' s  light were gradua lly ecl ipsed even as humanity laid increasing 
cl aim to autonomy, both cognit ive and moral. Over agains t medieval 
Ch r i s t endom , d e pend ence on d ivine grace and reve l a t i on ,  and the  au­
t h o r i t y  of the chu r c h ,  there  s p rung f o r t h  a que s t  for r a t i on a l  and 
moral autonomy whereby any semblance of  Judeo-Chri st ian humanism was 
to give way to a s ecular humanism. It may be imagined that a humanism 
freed f rom r e l ig i ou s  b i a s  and indeb t e dne s s  w o u l d  pave the way for 
in tern a t i onal  c oncord , but  such has  not h appene d ,  for  t h i s  "freed" 
human i s m  is  adap t e d  t o  human b i a s e s  and a l s o  made c u l ture s p e c i f i c .  
Paradoxical as it  may seem, such a secular humanism found expression 
in b o t h  W e s t ern p o l i t i c a l  and e c onom ic  L i b e ra l i sm and a l s o ,  v i a  the 
Ge rman ph i l o s ophe r s  He g e l  and Feue rbach , in Ma rx's and Enge l s  1 d i a ­
l e c t i c a l  m a t e r i a l i s m .  The l a t t e r  was  then impor t e d  i n t o  Rus s i a b y  
West ernizers , viz. , the 19 th-century int e l l igent s ia and Russ ian Marx­
i s t s .  Al though the s ignificant d i spar i t y b e t ween the po l i t i c a l  and 
economic theories of John Locke and Adam Smith and those of Karl Marx 
and Friedrich Enge ls would contribute substantially to what is here 
termed the USA-USSR discord, powerful undercurrents  compri s ing funda­
me n t a l  s i m i la r i t i e s  proved even m o re d iv i s ive.  The l a t t e r  inc lud e 
materialism and i t s  counterpart which Solzhenit syn describes as the 
l o s s  o f  "our s p i r i tua l l i f e , "  wh i ch " i s  the  e s s ence o f  the  c r i s i s : 
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the split in the world is  less  terrifying than the s imilarity of the 
disease afflicting its  main sect ions."9 
Also common to both of the above forms of  humanism is  a cons ider­
ab le naivete regarding human fal lennes s ,  which is the basis on which 
Re inhold Niebuhr in The Chi ldren of Light and the Chi ldren of Darkness  
included John Locke , Adam Smith, and also  Marxists  among the children 
o f  l i gh t ,  viz. , t h o s e  who f a i l e d  t o  s e e  how powerful  and corrup t i s  
human s e l f- intere s t .  W i thin  t h e  context of  American- Soviet discord 
t h i s  mora l na ive t e  is man i f e s t  where o f fe r ing one ano ther mu t u a l  
approbat ion as ordinary Russ ian and American people,  bas ically decent , 
honorable, and wel l-meanin g ,  each peop l e  s i m i l a r ly expre s s e d  m o ra l  
cynicism and indigna tion vis -a-vis the po li tical and economic theories 
and practices operat ive in the life of that other people. S imilarly, 
Americans and Soviets fee l the need to make war on those pol i t ical and 
econom ic ins t i t ut ions which have b e fa l l en the  l i fe o f  the o ther  na­
tion, wh ile at the same time de fending their own nat ional phi losophy 
and inst itut ions as congruent with essential human goodness.  What is  
never sufficiently explained by the chi ldren of  l ight is  how such good 
and pub l i c - m inded peop l e  cou l d  e i t her b e g e t  or fa l l  v i c t i m  t o  s u ch 
his torical and social evils. Moreover, while  d i ffering pol i t ical and 
e c onom ic  b e l i e f s and pra c t i c e s  do  cont r i b u t e  t o  d i s c o rd ,  a d e e p e r  
s ource o f  con f l i c t  i s  a s h a r e d  f a i lure t o  perce ive the  d e p th o f  u n i ­
versal human fa llenness and re lated need for repentance. This crucial 
percept ion is a b s en t  in s e cu l a r  human i s m ,  and is a prerequ i s i t e  for  
human conc ord that canno t b e  acquired  through human ingenu i ty.  
Ra the r ,  as  I hope t o  point  out , concord i s  f ina l ly a g i f t  of  grace as  
is that shared repentance which it  presupposes.  
St range as it may seem, another source of USA�USSR discord bound 
up with this secular human i s m  a r e  d iv i s ive s i m i l a r i t i e s  und e r l y ing 
conflict ing conceptions of freedom. Whi le a quick survey o f  the U.S. 
Bi l l  of Righ t s  and A r t i c l e s  3 9 - 5 9  of the U S S R  C on s t i tut ion makes 
read i l y evident that b o th are c oncerned to  p r o t e c t  c e r t a i n  r i gh t s  
as suring humans space t o  fu lfil l themselves in keeping with each one's  
p e r c e p t ion o f  human n a t u r e ,  a deeper  s tudy o f  the s am e  a l ong w i t h 
regnant social theories ,  institutions,  and cul tural styles in the USA 
and the Sov i e t  Union unve i l s  d i f ferent  p e r c e p t ions o f  e c onom ic  and 
p o l i t i c a l  freedom.  Agains t the background o f  m e d i eva l nom ina l i s m ,  
a l ong w i t h  t h e  Rena i s s ance s t re s s  on t h e  free dom o f  t h e  au t onomous 
individual and the En lightenment ' s  natural rights di scernible by the 
autonomous reason, in American bourgeois democratic society economic 
and po litical freedom came to be viewed princ ipally as the exercise of 
free choice, and as the liberty to  actual ize oneself in keep ing w i th 
a s sumed  human capac i t i e s  and goodne s s .  T o  b e  free i s  t o  b e  l e f t 
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a l one , t o  be  free o f  in t e r fe renc e :i,n pursuing one ' s  own w e l fare and 
. happines s. It could be said that such a not ion of  freedom also  res t s  
upon a s ecularized version of  the Pe lagian heresy, which taught that 
human s c ont inue t o  have the  capac i t y  n o t  t o  s in and the .  p o w e r  to d o  
t h e  good.  On the o t h er  hand , the Ru s s i an and now t h e  S ov i e t  c oncep­
t i on of f reedom is  ind e b t e d  t o  Marx' s and Enge l ' s  empha s i s  on the 
l iberat ion of  humans from class s t ruggle , from oppres s ion at  the hands 
o f  the bourgeois ie; . and from materialist  estrangement suffered by the 
proletariat. Although it cannot be direc t ly traced his torica l ly, i t  
c an a l s o  be  s a i d  that  t h e  S o v i e t  view o f  f r e e d om h a s  a l s o  b e en nour­
i shed by what is  rea l ly a secularized vers ion of  the Orthodox Church' s  
f o c u s  o n  freedom a s  be ing d elive red f r o m  s u f f e r in g ,  d i s e a s e ,  and 
d e a t h ,  so evident in the cen t r a l  p l ace  g iven to the r e s u r r e c t ion o f  
the body o f  Christ. However, whereas the Russian Orthodox celebrate 
l i turgically the freedom from want and death already realized in the 
risen Christ  in the kingdom o f  God to which the celebrants w i l l  also 
a s cend , Marx , Enge l s ,  and Len in �ropos e d  to re a l i z e  in h�s t o ry and 
s ociety freedom from material deprivation and economic suffering, but 
through revolut ion rather than resurrection. Al though once the above · 
s ecularized vers ions of freedom are rehabil itated in terms o f  their 
Jud e o-Ch r i s t ian an t e c e d en t s  they b e come c omp l em en t ary r a t h e r  than 
being discordant,  in the pre sent context they remain divisive because 
the proponent s  of each have s imi larly s evered the ir chosen perspective 
f rom the un i fy ing and s u s t a ini ng roo t s  o f  b o t h  in God ' s  b e ing a.nd 
grace. Moreover, both Americans and Soviets have s imi larly come to  
s e e  their own preferred brand of  freedom as  an his toric human achieve­
ment wrought in the i r  own n a t i on ' s  pa s t .  The r e f o re , each s i m i larly  
ha s  much t o  lose  in adm i t t ing t h a t  the i r  o wn p i c ture o f  f re ed om i s  
p a r t i a l  and n e e d s  t o  b e  comp l e men t e d  b y  the  oppo s i t ion ' s  p i c ture  o f  
freedom. However, this spiritual and nat ional pride shared by Ameri­
cans and Soviets  applies not only to their respective ideal ized free­
d o m s  s i gn i f i c an t ly rea l i z e d , but  expre s s e s  i t s e l f  a l s o  in the i r  d i ­
verging ye t s imilar eschatologi�a l vis ions. 
In keeping with d i fferences already cited , one can expect dispa­
ra t e  Am e r i c an and S ov i e t  v i s ions o f  the  future  engend e r ing further 
c on f l i c t .  But h ere  a g a in I wou l d  a r gue t h a t  USA-U S S R  d i s c o rd i s  
fue led more by conformity than divergence ,  a conformity which extends 
even t o  the contours  o·f the  i d e a l  s o c i e t y  p r op o s e d .  For as Re inho l d  
N i ebuhr s a i d : "Th e s inJi l a r i t i e s  b e t we en c l a s s i c a l  l a i s s e z - fa i r e  
t h e o ry a n d  th e  v i s i on o f  a n  anarch i s t i c  m i l l e nnium in M a rx i s m  a r e  
s igni ficant , whatever may b e  the superficial d i fferences."10 However, 
the rea lly divisive confor�ity is  found in similar Mess ianic fervor 
coupled with utopian dreams bent on e s tab l i shing terres trial paradises 
pa t t e rned a f t e r  cho s en e c onom i c -p o l i t i c a l  mod e l s .  The B o l s hevik 
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r evolu t iona r i e s  had a rich r e s e rv o i r  o f  M e s s i an i c  fervor t o  t a p ,  
extending from a Muscovite Messianism aris ing from Moscow seen a s  the 
Third Rome , and down through the Josephite trad ition to 19th-century 
Slavophil ism. Likewise,  American Mess ianic fe rvor has been nouri shed 
by the image of an American Israel being led from European bondage to 
the prom i s e d  land of the new wor ld , the s e n s e  of b e ing cho s en a s  
humanity's last and best  hope , the front ier spirit fac ing a wildernes s  
ne eding t o  b e  t a med , and t h e  s en s e  o f  a s p e c i a l  d e s t iny f o r  a n e w  
people redeemed. I f  Philadelphia o r  Washington could n o t  b e  the Third 
o r  even fou r t h  Rome , i t  shou l d  c e r t a in ly b e  v iewed a s  the S e c ond or  
New Jerusalem. S ince only one of  the nat ions cou ld be the true deliv­
e r e r  of  the wor l d ,  such M e s s ianic z e a l  in bu i l d ing a u t op i an future  
was  bound to contribute to conflict down the road. 
As w i t h  s ecu l a r  human i s m ,  the  u t o p i an i s m  mark ing Am e r i can and 
Soviet eschato logical vis ions makes each nat ion obl ivious to  its own 
inordinate national pride, and provides a rat ionale for attacking the 
in s t i tut i on s  and p o l i c i e s  of the o t her  for  m i s l ead ing the  m a s s e s . 
Th i s  failure t o  r e c o gn i z e  unive r s a l  human f a l l enne s s  a l s o  s e t s  the 
s tage for disi llus ionment causing further conflic t ,  even fanaticism as 
n a ive dreamers p e r s i s t  in s e ek ing historical confirmation for their 
u t opian  prop o s a l s . S i m i l a r l y,  t h e s e  na t i onal  v i s ions of the future 
a r e  s e cu l a r i z e d  e s cha t o l og i e s  in that  ea ch p r op o s e d  a t e rre s t r i a l  
paradise t o  be rea lized through human ingenuity and effort. S imilar­
l y ,  b o th the USA and the  USSR s e e  i t s  own revo l u t i onary b i rthday a s  
the real beginning i n  the com ing of the earthly kingdom. But here we 
f ind our s e lves  once again ba ck in the  crowded envi rons o f  f l a t land.  
Fina lly, our look at di scord through conformity draw s us inevitably to 
i t s  b o t t om l in e ,  v i z . ,  c ompe t ing yet s i m i l a r  S ov i e t  and Ame r i can 
nat ional re l igion s .  
I n  hear ing o f  conf l i c t  b e t we en Amer i c an and S ov i e t  b a s i c  re l i ­
g i ous b e l i e f s ,  m o s t  Am e r ican b e l ieve r s ,  l ib e.ra l ,  con s e rva t iv e ,  and 
fundamental i s t ,  would promptly interpret such to mean the opposit ion 
b e tween Ame r ican th e i s t s  and S ov i e t  a t h e i s t s .  Moreove r ,  numerous  
devout Christians. wou ld see  the line be ing drawn here be tween American 
Christ ians and Russian unbelievers,  the Christ ian Flag versus the Red 
F l ag. W i thout w i sh ing t o  m i n i m i z e  t h e  d i s t ance b e t w een Chr i s t i an 
theism and Marxis t-Leninist athe ism, USA-USSR discord arises not prin­
c ipally from that difference but from compet ing yet s imi lar Soviet and 
Am e r i can na t i onal or c iv i l  f a i t h s .  A l t hough the  Am e r i c an fa i th in­
t ended here is s o mewhat s i m i l a r  to what Rob e r t  Bel lah came to c a l l  
c iv i l  re l i g i on i n  Am e r i c a ,  it  would b e  wrong t o  iden t i fy them s ince 
the di scord here be ing des cribed cannot be adequately accounted for in 
t e rms of theism versus athe ism. · I f  such language were to be used in 
t his p r e s en t  c on t e x t , i t  w o u l d  b e  b e t t e r  t o  s p e a k o f  S ov i e t  
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theoret ical athe ism in conflict with American pract ical atheism. But 
as  argued above , USA-USSR d iscord cont inues to be fue led not as much 
by g r e a t  i d e o l o g i c a l  d i s p a r i t i e s  a s  by an ever evolv�ng conform i t y 
involving also  secularized re ligious d imens ions. Depending on which 
o f  the two nat ional re ligions i s  intended, salvat ion i s  either through 
the free marke t .and democratic sys tems or through scienti fic socialism 
and the temporary d ictatorship of  the proletariat. S imilarly, humans 
are gu{ded to the di fferent secular paradijes promised by each nation 
through the ir respect ive s ecular forms of providence,  that i s ,  one is  
guiaed either by the invisible hand postulated by Adam Smith or by the 
hi�torical det erminism of Karl Marx 's  dialec t ical material ism. But in 
i t s  s t arke s t  f o rm � the d i s cord here  i s  t o  be found in the  s i m i l a r  
American and S oviet· domes t icat ion of d ivinity, with the superpowers 
fa l ling ever d e e p e r  i n t o  an ant agoni s t i c c on form i t y  a s  each c l aims 
unque s t i onab l e  au t onomy for i t s e l f . What we re a l l y have here are  
crimpe t ing s im i lar idolatries aris ing from secularized forms of severe­
ly keno t i c  chr i sto l ogy,  but  inst ead o f  God ' s  S on �m p tiing h i m s e l f  
rad ically into Jesus,  the two superpowers act as though d ivinity has · 
rad ically empt ied itself  either into the American body po litic  or into 
the Soviet body po l i t ic ,  depending on which s ide of  the discord one i s  
patriot ically situated. The highly d ivisive s im'ilarity here is that a 
c ommon s p i r i t u a l  l e gac y ,  rep r e s e n t e d  in b o t h  W e s t e rn and E a s t e rn 
Christianity, has been reduced and ab sorbed without .remainder into two 
n a t i ona l c on s c i ou s ne s s e s ,  th a t  o f  the USA and the  U S S R ,  which  then 
beca�e warring idolatri e s  s e ek ing hi s t or i c a l  v ind i c a t i on und e r  the 
sun.  Here s i m i l a r i t y t ru l y  breeds c on t e mp t ,  and w i thout a shared 
a l l egiance t o  a re l a t iv i z ing God above a l l ,  l i fe in: f l a t l and. le aves  
l i t t le room · for .coexistence. In  fac t ,  could it not  even be  aaid that 
those preoccupied with erect ing and s trengthening the so-ca l led wal l s  
of separation between church and s tate,  through appeal ing in the USA 
to the First Amendment of the B i l l  of Rights  or in the Soviet Union to  
Ar ticle  5 2  of the USSR Cons titution,  are thereby helping to es tablish 
. such monolithic nat ional religions as cited above? Moreover,  could i t  
b e  that a nat ional o r  civil religion is  even promoted and given pref­
erent ial �tatus under the guise of provid ing for and safeguarding the 
plurality of rel igious faiths and expres sions?  Bu t now it  i s  t ime to  
turn fr om the above  d i s c o r d  t o  t h a t  concord made r e a l  and  p o s s ib l e  
through grace, and out of  which the call  . t o  pilgrimage emerge s. 
Concord through Grace 
As the USA-USSR d i s c ord w a s  s e en t o  be fed  by an int e rna t i ona l 
·c on form i t y  pushed a l ong by Ru s s ian We s t e rn i z e r s  e x t end ing from the 
Pe t r ine En l i gh t enment to Lenin ' s  appea l to W e s t e rn Marx i s m ,  so the 
pilgrim�ge of  U.S. and Soviet Christ ians together over the pas� thirty 
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years has in part b e en s t imu l a t e d  by the dark shadow c a s t upon the 
earth by the threatening consequences of that discordant conformity. 
However, as suggested early on , the primary basis  and motivat ion for 
the pi lgr image o f  b e l i ev e r s  i s  in that  p l u ra l i t y  in uni t y  a l r e ady 
bound up together in God ' s  own mul tifaceted truth. Unl ike the above 
discord which was fed by a mas sive conformi ty , the concord emerging 
among Amer ican and Soviet Chri st ian bel ievers has a l so been nourished 
by each group di scovering in the other's profess ion exc it ing emphases 
which com p l ement i t s  own , d i s cove ri ng t h a t  t og e t h e r  they come to 
r e f l e c t  an exc i t ing d i f fe r ent i a t ion res ident within the richnes s  of 
their common Judeo-Christ ian heritage. Moreover, we shall  see that 
the concord toward wh ich the above pilgrim feet tread is not first of 
a l l  a human ach ievement y e t  to be rea l i z e d , b u t  a pa s t  and pre s en t  
rea lity l ong c e l e b r a t e d by b o t h American a n d  Ru s s ian f o l l o w e r s  o f  
Christ , as well a s  a gift o f  uni ty making poss ib le the complementary 
wi tne s s  al ready no t e d .  Th i s  gift  o f  un i t y  has  i t s  o r i g i n  in G od ' s  
grace, from which emerge s the call to pilgrimage toward future com­
munity made pos s ible by that same grace. 
In common with na t ion s and emp ires ,  the Christian church has her 
own his tory of conflicts  and separat ions ,  i.ncluding that between Rome 
and Cons tant inople lead ing to the sad spl i t  of 1054, which also con­
t r ibuted to the d ivorce b e t ween E a s t  and W e s t .  The church has  s u f ­
fered schisms because like nat ions she too has always been composed o f  
s inners. However,  as suggested above in d iscussing the movement from 
e d d i e s  to und ercurrent s ,  the h i s t o r i ca l r e a l i t y o f  there b e ing N e s ­
t o r ian ,  Roman Catho l i c ,  E a s t e rn Orthodox,  and Re forma t i on churche s 
represents also di ffering emphases on various segments of truth and 
partial truths reflecting a genuine plura l i ty within God 's  own being, 
ac t s ,  and c r e a t i on. But it mu s t  a l s o  be s a i d  tha t encap s u l a t ion t o  
ve s t ed in t e re s t s  and s pe c i f i c  cul tural biases also fostered schisms 
and here s i e s  w i th in the church. Neve r th e l e s s ,  i n s o far as man i f e s t  
divergences were finally and in reality complementary emphases sug­
ges t s  that they are s igns of a deeper unity versus sheer conformity. 
In fa c t ,  we have empha t i c  evidence of such a d e e p e r  un i t y  in the 
var ious chur che s ' ,  throughout E a s t  and We s t ,  shared a f firmat ion of 
such fundam ent a l  b ond s in b e ing a s  God ' s  own t r i n i t a r i an be ing and 
l i fe ,  the p e r s onal  un i on of God and humani t y  in J e s u s  Chri s t ,  the 
de pend ency o f  the c r e a t ion on the t r iune God i t s  c r e a t o r ,  and the 
re l a t i on of J e s u s  Ch ri s t ,  the  ru l e r  o f  a l l ,  to h i s  church.  But the 
key fac tor here  i s  th at  this shared p r o fe s s ion i s  a c e l e b r a t ion o f  
pa s t  and pre s en t  re a l i t i e s ,  grounded i n  the bedrock o f  d ivine grace 
and s e rving a s  the foundat ion upon wh i ch future fe l l ow s h i p  among 
b e l ievers of such coun t r i e s  a s  the USA and the U S S R  i s  a hope fu l 
pos s ibil ity. Here the que st  for concord does not make i t s  appeal to  a 
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shared material world which itself  needs to be integra ted, nor to an 
empty human nature s t i l l  in need of de finit ion, but to a shared human­
i t y a l r e a d y  d e f ined by having b e en · t ak en up i n t o  un i on w i th God 
through God' s Word incarna te in Jesus. While  different churches may 
have b e en preoccup i e d  w i th d i f fe rent  b r anch e s  o f  God ' s  own t ree o f  
l i fe ,  the latter always remained bound together a s  members of  the main 
t runk of  God ' s  truth .cons isting of  those bond s in being already cited. 
The r e a l  un i t i e s  on w h i ch the p i l gr i m age of U . S .  and S o v i e t  
b e l i e ve r s  i s  b a s e d  moves  us  t o  s e e  un i t y  a l s o  a s  a g i f t  o f  divine 
g race .  Whil e ,  a s  we  s ha l l  s e e ,  S ov i e t  and Am e r i can b e l i eve r s  are  
c a l led  to  c ovenan t t o ge the r ,  and t o  make fe l l ow s hip  rea l in the i r  
actual worshipping and l iving, unl ike secul ar humanism and i t s  views 
o f  freedom as h e r o i c  human ach i evemen t s , c on c o r d  i s  here  above a l l  
seen as a gift o f  grace t o  be received with repentance and grat itude. 
In the face of a l l  th e  f i s sure s marring the face  o f  human s o c i e t y ,  
s e v e r a l  o f  wh i ch run b e t w een t h e  U S A  and U S S R ,  t h e  kind o f  un i t y  
a s c r ib e d  t o  t h e  church a s  t h e  b o dy o f  Ch r i s t  c a n  on ly  b e  g iven from 
ab ove by the Holy S p i r i t .  Th i s  un i t y ,  exper ienced  by t h o s e  open t o  
receive such a gift , involves more than a consensus o f  beliefs,  for i t  
i s  a un ity in communion which i s  deeper than doctrine and d isposit ion. 
Aleksei S. Khomiakov, an und isputed leader of the 19th- century Slavo­
phile  movement in Rus sia,  put it as fol lows: 
The unity of the Church fol lows of  necess ity from the unity 
o f  God ; for  the Church i s  not  a m u l t i tude  o f  p e r s o n s  in 
the i r  s epara t e  ind ividua l i ty ,  but  a un i t y  of the  grace of 
God, living in a mul t itude of  rational creatures ,  submi t t ing 
thems elves wi l l ingly to grace. 1 1  
The Russ ians have a special S lavonic word for this communion grounded 
in the g i f t  o f  un i ty from above , the  w o r d  i s  s ob o rno s t .  S e rg i u s . 
Bu lgakov, former Marxist later ordained prie s t ,  states that "sobornost  
is  t he s t a t e  o f  be ing t o g e ther" and a l s o t h a t  " i t  is  the l ib e r ty i n  
love which uni tes believers."12 This sobornos t  is  fina l ly a gift o f  
t h e  Ho l y  S p i ri t ,  a g i f t  o f  commun i on wh i c h  cu t s  a c ro s s  c u l tura l , 
linguistic,  ethnic, eccles ias t ica l ,  and even political b�un�aries ,  and 
a gift bes towed on repentant bel ievers out of the transcendent grace 
of God. Not on the bas i s  of a common cit izenship, language , c lass ,  or 
denom ina t i o n ,  but  on l y  out. of a shared comm i t ment t o  t h o s e  b onds o f  
_being al ready given , and out o f  a common faith infused by divine love , 
m ay human b e ings  t ru l y  f l o ck t o g e t h e r ,  w o r s h i p  and pray t oge the r.  
Th i s  g i f t of onene s s  in the  t r iune God , and the  em e rging concord 
roo t e d  in the same , r e l a t iv i z e s  and neu t ral i z e s  tho s e · l e s se r  a l l e ­
giances which when dominant become divis ive and even demonic. 
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In gra t e fu l l y a c c e p t ing the above g i f t  o f  uni t y  and c onco rd , 
Christian bel ievers in both Ea st  and We st  can remind one another o f  or 
even unve il  to each other shafts of light and facets  of  truth resident 
w i thin the fu l ln e s s  o f  the t r u t h  o f  the go s p e l p r o fe s s e d  in common. 
The de epe r coming t o g e t h e r  o f  Orthodox and W e s t e rn Chr i s t ian i t y  i s  
c learly a les son in comp lementarity. Through serious dialogue comple­
ment ary d o c t r i n a l  empha s e s  and ecclesiast ical prac t ices surface and 
mutually enrich the partic ipants.  Whi le Eastern theology has focused 
especial ly on the three persons in the Trinity, West ern theology has 
focused especially on the essential unity in the Trini ty. They com­
p l ement each o t her  s i nce the b a s i s  of fe l l ow sh i p  remains  the  one 
t riune God. While  the Eas tern churches have given special emphasis to 
the inc arna t i on a l  l i fe of God in Chri s t ,  the W e s t ern chu rch e s  h ave 
especially emphasized the atoning death of Chr ist.  Whi l e  the Orthodox 
chu rches have e s p e c i a l l y c e l eb r a t e d the p r e s e n t  g l o ry o f  the  re sur­
rected Christ as Pantocrator, Western churche s  have s tres sed cont inu­
ing su ffering in the shadow o f  Chr i s t ' s  c ro s s .  Wh i l e  the Orthodox 
empha size the already transfigured reality imaged in icons , Western 
churches ,  especial ly Protes tantism, s tress the mora l imperative aris­
ing fr om the g o s p e l  and having s o c i a l  and p o l i t i c a l  imp l i c a t i on s .  
Wh i l e  Orthodoxy h a s  k ept  the t rad i t ions and m a i n t a ined w i th such 
d i l i gence the d ogmas con t a ined in conc i l i ar the o l ogy , P ro t e s t ant 
Christ ians have promoted change and reform. While  Wes tern churches 
have s e en the church and i t s  un i t y  more in in s t i tut ional  t e rm s ,  the 
Orthodox churches view the church more as a redeemed organic community 
whose unity resides in the one fai th professed and in the communion of 
the sacramen t s .  Wh i l e  W e s t e rn Ch r i s t ian i t y  has c once ived of human 
freedom principal ly in terms  of being enabled to do �he good and right 
as wil led by God , Eastern Christianity has conceived of such freedom 
p rinc ipa l l y in t e r m s  o f  b e ing freed from s u f f e r ing and dea th.  The 
basic reason for citing the se di fferent foci is to show how the flock­
ing together of Eastern and Western bel ievers is a mutual ly enriching 
expe rienc e ,  even a s  they j ourney together ever more d e e p l y  i n t o  the 
fu l lne s s  of the t ru t h  profe s s ed.  Ins t ead of d i s c ord inc r e a s ing 
through a growing conformity, as  noted in the po li tical arena, we find 
he re an ever greater concord emerging through a growing awarenes s of 
differences which are complementary s ince they have the ir foundat ion 
in the mul t i faceted but also  unitary truth of God professed in common. 
In the m i d s t  o f  th e  d i s cord o f  a w o r l d  s p l i t  apa r t , and on the 
bas is  of concord as both a reality and a gift,  along with its  promise 
of complemen t a r i t y ,  there a r i s e s  a powerfu l ca l l  for Am e r i can and 
Sovie t b e l i eve r s  to pursue a p i l gr image t o ge ther.  Bu t even a s  t h i s  
rea l ity, gift,  and promise demand pilgrimage toward actual harmony in 
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d a i ly b e l i ev in g  and l�ving , the  m ind and l i fe o f  repentan t  p i l gr i m s  
are required for a grow ing deeper and ful ler appreciat ion of  concord 
as the real ity and gift of God 's  grace. 
The Call  to Pilgrimage 
The actual l iving out of concord and harmony cal l s  for a recovery 
of the pi lgrim's  mentali ty. Such a mental i ty invo lves humb le repent ­
ance even a s  the pi lgrims' eyes are turned forward but also  back some, 
but e special ly away from an idolatrous fixing on one 's  earthly city as  
eternal and abiding, or as God 's  own city and kingdom ful ly real ized. 
Th i s  c a l l s  f o r  thinking l e s s  o f  M o s c ow as a Th ird  Rome and l e s s  o f  
Washington a s  a S econd Jerusalem. The pi lgrim' s mind cal l s  for s ·tand­
ing w ith Abraha m ,  who w i t h  ·a c h ing fe e t  " l ooked forward t o  the  c i t y  
wh ich h a s · foundat ions , who s e  b u i l d e r  a n d  make r i s  God ." 1 3  F o r  .in  
unison with Abraham and a l l  other soj ourning humans we mus t  confess 
that  "h e r e  we  have n o  l a s t ing c i t y ,  b u t  we  s eek  the c i ty  w h i ch i s  t o  
c o m e . " 14 What ho l d s  for c i t i e s  a l s o  h o l d s  for  n a t i on s ,  which m ean s 
t h a t  the USA i s  c on s i d e ra b l y  l e s s  than G od ' s  new I s rae l ,  and holy  
mo t h e r  Ru s s ia i s  much l e s s  ho ly  than once though t .  But at  the  s am e  
t ime it  must be noted that this does not cal l for cons igning the whole 
fa i th of the fathers to oblivion. For as Solzheni t syn made c l ear in 
h i s  Tem p l e t on P r i z e  a d d r e s s ,  "M en Have F orgo t t en God , "  given in May 
1983, human beings in both East and Wes t  mus t  remember and return to 
the God of the i r  m o t h e r s  and fa t h e r s .  B u t  the p i l g rim mus t  a l sp 
qua l i fy the deference which i s  rightly given to  c lassic  formulat ions 
o f  the f a i t h  in the pa s t ,  a s  we l l  a s  t h o s e  o f  the  p r e s e n t .  For  
p i l g r i m s  r e c o gn i z e  tha t  a l l  humans a r e  s t i l l  on l y  on the way to  the  
c i t y o f  God , a':ld tha t t h e r e fore a l l  human w i t ne s s  g i ven on the way 
c on tinue s t o  be p ar t i a l  and t e n t a tive , i n c l u d ing t h a t  of r e s p e c t e d  
s a in t s  w i th in t h e  g r e a t  cl oud o f  w i tn e s s e s .  S e e ing a l l  churche s ,  
in c l u d ing .on e ' s  own , a s  comp o s ed o f  t h o s e  on l y  in v i a  f o s t e r s  an 
openne s s  to the t r�d iiions and c onfe s s ions  of o t h e r s  who have a l s o  
been witnes s ing do�n through the ages t o  the real i ty o f  that concord 
given by God' s  grace. For the humb le pi lgrim recognizes that no one' s  
private  l ocale is  an e terna l ab id ing place, and that n o  tower of  Babel 
mus t  therefore be constructed in one's  own personal baiiiwick • .  More� 
over, s ince the mos t fundamental concord is a rea l i ty already given, 
there is  no need for a feverish que s t  for the uni formity·of doctrinal 
expres s ion or l iturgical style. But what is needed is a recovery o f  
t h a t  humb l e  m ind o f  the  p i l g r i m  exemp l i f i e d  b y  father  Ab raha m ,  and 
a l s o by s uch as S t .  N i l u s  o f  S o r a ,  that Ru s s ian m onk who l i ved  in a 
remote hermitage in the forest  beyond the Volga River, who sought to  
d r�w a d e f i n i t e  l i ne b e t w e en God and  Caesar  and who a l s o  �aw the 
earthly church as a lways on a pilgrimage. In passing it could be said 
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that the suffering of the Rus s ian Orthodox Church from the Bolshevik 
revolution to the present has helped her to be less  encapsulated to a 
parochial  v i s i on inv o l v ing h o l y  mo t h e r  Ru s s i a and t o  her  o l d  e s t ab­
lishment s tatus. 
Not only does a p i lgrimage toward concord call  for a recovery of 
the re pen t an t  humble m ind of the  p i l g r i m ,  but a l s o  a s or t ing ou t of  
var i ous  k ind s o�  p i l gr i mages  ab ound ing,  i n c l u d ing those  p e r s o na l ,  
po l i t i ca l ,  and re l i g i ou s ,  and invo lving b o t h  rea l i ty  and sym b o l .  
During the pa s t  t h i r ty y e a r s  num erous  Am e r i can b e l i ev e r s  h ave m ade 
the i r  j ourney n o r th of M o s cow t o  Zago r s k ,  the  Va t i c an o f  Ru s s i an 
Orthodoxy and home of Holy Trinity- St .  Sergius Monastery, whi l e  Soviet 
b e l iev ers  have in the i r  own way r e t ra c e d  s om e  of the s t e p s  of the 
American pi lgrims. But this has involved much more than geographical 
traversing, for while  the latter has its own inherent value it repre­
s en t s  deeper k ind s of j ourneying t ogether  on the p a r t  of S o v i e t  and 
Am e r ican b e l i eve r s .  Ab out  such j ourney ing i t  has  b e e n  a s k e d , "what 
purpose does it serve pol it ical ly, especial ly in terms of  internation­
al peace?" Without minimizing the contribut ion such j ourneying may 
make t o  pea c e ,  a s k ing such a que s t ion t o o  e a r l y  on i s  t o  m i s s  the 
deeper meaning of the coming together. For when bel ievers move for­
ward to worship, pray,  and commune together we have d ivinely ordained 
human behavior which in a profound sense is not meant to be primarily 
usefu l ,  not even in terms of international relat ions. For belonging 
t o  the very e s s ence  o f  the  p i l gr image t o  w h i c h  God ha s c a l l e d  a l l  
humans are j o int w o r s h i p  and l oving fe l l ow sh i p .  F o r  here o n e  m u s t  
remember sobornost ,  that being together which is  a visible expres s ion 
o f  th e  un ion o f  the Ch r i s t ian commun i ty in J e s u s  Chr i s t .  Th i s  c on­
verging about the one Lord and Savior has its own intrinsic worth, and 
hop e fu l l y may a l s o  cont r ib u t e  t o  the building of peaceful  relations 
among nat ions . But the above reality of congregating together is  also  
a symbol of related deep and e ssential pilgrimages.  
The j ourneys t o  M o s c o w ,  Leningrad , W a s h ing t on ,  and New York on 
the part o f  b e l ievers  s i gn i fy a d e e p e r  p i l gr image i n t o  a shared and 
re memb e red pa s t ,  p a r t i cu l arly the  m i ghty a c t s  of  God for  s inne r s  in 
both E a s t  and We s t. Furtherm o r e ,  such a j ourney into the  pa s t  in­
c lude s s earching out  t o g e t he r  the r i ch d ive r s i t y  of the  B ib l i c a l  
witnesses,  but a l s o  the treasures of  conci liar theology and the great 
but  o f t en forgot t en or even unknown g l imp s e s  of t ru t h  r e s i d en t  in 
trad itions other than one' s  own. But such again cal l s  for repentance 
and hum i l i ty ,  for repen t an c e  i s  the  only f i t t ing r e s pon s e  t o  p a s t  
con f l i c t  and d i s agreement o f t en r o o t ed in distracting heret ical vi­
s i on s ,  par t i a l  v i s i ons m i s t aken for the who l e  t ru t h ,  and p r ovinc i a l  
pre fe rence s .  However ,  the  concordant coming together of  Soviet and 
American believers is fina l ly a test imony to that deepest  j ourney on 
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w h i c h  each  b e l i eving p a r t i c i pant  h a s  emb arke d ,  v i z . , t h e  one which  
l ead s i n t o  the  very  ge s t a l t  of  God ' s  grace  and  b r ings t h e  e a rth l y  
t rave l e r  n e a r  t o  God ' s  own h e a r t .  The v i s i b l e  and m o r e  pub l i c p i l ­
grimages are indeed also  signs o f  deeper j ourneys into the plurality 
o f  G.od ' s  own un i t ary t ru t h ,  b u t  th i s  i s  j u s t  what one shou l d  expec t ,  
for humans congregat ing on the surface of  human l i fe mus t  inevi tably 
fol low from .the converging about one Lord and ruler of  a l l. Out of a 
s h a r e d  d i gg i ng for t h e  t ru t h  o f  the  wh o l e  g o s p e l  em erge s un i ty a s  
c omplementarity and pi lgrimage a s  convergence. The vision o f  a new 
h e aven and a new e a r t h  and t h e  p i l g r image forward t o  God ' s  own c i t y 
under the l�ading of  th� Holy Spirit cons titute that powerful spirit� 
·ua l  und e r current m o t iva t ing U . S .  and S ov i e t  b e l i e v e r s  t o  c ongrega t e  
and covenant together. 
Although, as  al ready s tated , the purpose of  a pi lgrimage toward 
c oncord i s  n o t  s im p l y  nor p r i m a r i ly t o  s e rve a s  a m e an s  t o ward some 
larger practical objective , the visible rea l i ty of  Chris tian sorbor­
n o s t  d o e s  have s o m e t h ing t o  s ay in t h e  m i d s t  o f  a w o r l d  s p l i t  apart .  
I t  i s  also  a witne ss  t o  a unity and a communion not founded on e thnic,  
socia l ,  pol i t ica l ,  and economic similarities , but one made possible  
through justification by God ' s  grace and the  work of the Holy Spirit.  
Such a w i tne s s  h e l p s  to  c a l l  those w i th d i s c o rdant v o i c e s away from 
t h e i r  cap t i v i ty to t h e i r  own con f i n ing p e r s on a l  and nat i o n a l  s e l f­
i n t e re s t s  and away f r om m i s p l a c e d  a l l e g i an c e s  t o  t h e  va r i o u s  god s 
· inhabit ing nat ional pantheons. Even while s t i l l  needing to  take their 
les ser cu ltural , poli t ica l ,  and even ecclesiast ical path s ,  the deeper 
p i l gr i mage o f  Am e r i can and S ov i e t  b e l i e v e r s  i n t o  the  un i t y  o f  God ' s  
love serves a s  a vector countering those forces which would fling the 
members of the human race further apart. It is therefore imperative 
t h a t  such� ca l l  t o  p i l grimage  b e  h e e d e d , w h i c h  i s  expr e s s e d  by the 
apo s t l e  Paul as  fol low s: 
There is one body and one Spiri t ,  just  as  you were cal led to 
the one hope that belongs to your cal l ,  one Lord, one faith,  
on e b a p tis m ,  one God and Father of us a l l ,  who is  above a l l  
and through a l l  and in a l l . l5 
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